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“Quo Vadis?” is a Latin phrase meaning “Where are you going?” It refers to a Christian tradition 
regarding St. Peter. According to the apocryphal Acts of Peter, Peter is fleeing from likely crucifixion 
in Rome, and along the road outside the city, he encounters the risen Jesus. Peter asks Jesus “Quo 
vadis?” Jesus replies “Romam vado iterum crucifigi” (“I am going to Rome to be crucified again”). St. 
Peter thereby gains the fortitude to return to the city, to eventually be martyred by being crucified 
upside-down. The phrase also occurs a few times in the Latin Vulgate translation of the Holy Bible, 
notably in John 13:36 when Peter asks Jesus the same question, to which He responds, “Whither I go, 
thou canst not follow me now, but thou shalt follow me.” The Church of Domine Quo Vadis in Rome 
is built where, according to tradition, the meeting between St. Peter and the risen Jesus Christ took 
place. 
 

This parish newsletter is called Quo Vadis for a reason: to ask the question of where you are going in 
life. Is your life’s journey leading you towards Our Lord and Savior Jesus Christ? St. Peter, at a pivotal 
moment in his life, when he understandably felt like running away, found the courage to go where 
Jesus Christ would have him go. Where are you going? Will you follow Jesus Christ? 
 

Rector’s Message 
 

Instead of my usual Rector’s Message, I offer the following theological passage taken from Fr. Pavel 
Florensky’s dissertation “The Pillar and Foundation of the Truth” (1914), which offers a theology of 
friendship (a topic not previously given theological reflection). This will also substitute as this month’s 
Theological Excerpt. 
 

The spiritual activity in which and by which knowledge of the Pillar of the Truth is given is love. This 
love is full of grace, manifested only in a purified consciousness. It can only be attained by a long (O 
how long!) ascesis. In order to strain to attain love—unimaginable for creatures—it is necessary to 
receive an initial impulse and then to be sustained in one’s further motion. Such an impulse is the so 
common and so rationally incomprehensible revelation of a human person, a revelation that 
manifests itself as love in the receiver of the revelation: “Love,” Heinrich Heine says, “is a terrifying 
earthquake of the soul.” Love shakes up a person’s whole structure, and after this “earthquake of the 
soul,” he can seek. Love opens for him the doors of the worlds on high, whence drifts the cool of 
paradise. 
 

Beyond the moment of eros in the Platonic sense of the word, philia is revealed in the soul—the 
highest point of earth and the bridge to heaven. Constantly revealing in the person of the loved one 
the glimmer of primordial beauty, philia erases, if only in a preliminary and conditional way, the 
bounds of selfhood’s separateness, which is aloneness. In a friend, in this other I of the loving one, 
one finds the source of hope for victory and the symbol of what is to come. And one is thus given 
preliminary consubstantiality and therefore preliminary knowledge of the Truth. 



  

 

The Greek language distinguishes four categories of love… But in fact, none of these words expresses 
the love of friendship that we are considering in the present letter, a love that combines the aspects 
of philia, erōs, and agapē. In any case, the most suitable word here is philein with its derivatives. 
Ancient friendship, the preeminent repository of erōs, was painted in Christianity in the hues of 
spiritualized philia. The philic side of Christian life is embodied in relations of friendship. These 
relations blossom in sacramental adelphopoeisis1 and the co-partaking of the Holy Eucharist, and are 
nourished by this partaking for co-ascesis, co-patience, and co-martyrdom. 
 

The mystical unity that is revealed in the consciousness of friends permeates all the aspects of their 
life, makes even the everyday golden. Friends are linked in an intimate unity. Therefore, a friendship 
cannot be destroyed by anything except by a blow directed at the very unity of the friends, by what 
strikes at the heart of the Friend as a Friend, by betrayal, mockery of the friendship itself, of its 
holiness. The limit to fragmentation in the life of the Church is not the human atom that from itself 
relates to the community, but a community molecule, a pair of friends, which is the principle of 
actions here, just as the family was this kind of molecule for the pagan community.  
 

The pairedness of spirit-bearing persons is undeniable. And whatever the initial stimuli to their 
friendship, one must conclude that the gifts the friends received in their friendship necessarily led to 
the mysterious pairing of their persons. The sacrament of love, sacramentum caritatis, is the highest 
motive for the life two by two; the word caritas is probably put here for want of a more exact Latin 
term for the true love of friends.  
 

The mystical unity of two is a condition of knowledge and therefore of the appearance of the Spirit of 
Truth that gives this knowledge. One must be careful in choosing a friend. For one grows intertwined 
with a friend; one receives a friend, together with his qualities, into oneself. In order that both do not 
perish, what is needed is careful selection.  The interests of friends merge. The property of one 
becomes the property of the other, and the good of one becomes the good of the other. 
 

St. Basil the Great sees communion as the profoundest organic need of people: “Who does not know 
that man is a meek and sociable animal, not a solitary and savage one? Nothing, after all, is so proper 
to our nature as to have communion with one another, to need one another, and to love those of one’s 
own kind.”  
 

Between lovers the membrane of selfhood is torn. And, in a friend, one sees oneself, as it were, one’s 
most intimate essence, one’s other “I.” But this other “I” is not different from one’s own “I.” A friend 
is received into the “I” of the lover, is profoundly agreeable, or acceptable, to the lover. A friend is 
admitted into the organization of the lover, is not alien to him in any way, is not expelled from him. 
The loved one is received by his friend and nestles, like a mother’s child, beneath his heart. 

 
1 Adelphopoiesis (from the Greek: ἀδελφοποίησις, derived from ἀδελφός (adelphos) "brother" and ποιέω (poieō) "make"; 
i.e., literally "brother-making") was a ceremony practiced historically to unite together usually two men in a church-
recognized friendship in Eastern Christian traditions. It is no longer practiced in the Eastern Orthodox Church. Some 
secular scholars compare adelphopoiesis to blood brother-hood rituals practiced by other cultures, including American 
Indians, ancient Chinese, and Germanic and Nordic peoples, and it may have replaced for a time such pagan rites in earlier 
times in Orthodox lands when they became prohibited by the Orthodox Church. Often they involved political alliances. 
However, the Blessed Martyr Pavel Florensky argued that the rite of adelphopoiesis could be understood as deeply 
Christian in meaning, as indicated by the texts for the ceremonies. Documented in Byzantine manuscripts from the ninth 
to the fifteenth centuries, prayers established participants as "'spiritual brothers' (pneumatikous adelphous)" and 
contained references to saints noted for their friendships, including Saints Sergius and Bacchus. In the late 20th century, 
this lapsed Orthodox tradition gained some popular notoriety as the focus of controversy involving advocates and 
opponents of secular and religious legalization of homosexual relationships in the West, despite the crucial fact that the 
ritual did not officially contemplate carnal consummation. 



  

The soul’s reception of a friend’s “I” unites two separate streams of life. This living unity is achieved 
not as the enslavement of one person by the other, and not even as the conscious slavery of one 
person in relation to the other. Nor can a unity of friends be called a concession. It is precisely a unity. 
One feels, desires, thinks, and speaks not because the other spoke, felt, desired, or felt in the same 
way, but because both feel one feeling, desire one will, think one thought, speak with one voice. Each 
one lives by the other, or rather, the life of the one and the other flow from a common center, one in 
itself, placed by the friends above themselves by a creative act. Therefore, friends form a dual-unity, 
a dyad. They are not they, but something greater: one soul. 
 

This unity is not a dissolution of individuality, not its depreciation, but its raising, consolidating, 
fortifying, and deepening. In friendship, the irreplaceable and incomparable value and originality of 
each person is revealed in all its beauty. In another “I,” a person discovers his own actualized 
potential, made spiritually fruitful by the other “I.” According to Plato, the loving one gives birth in 
the loved one. Each of the friends obtains a foundation for his own person, finding his own “I” in the 
“I” of the other. The power and the difficulty of friendship lie not in the fireworks of the ascesis of the 
moment but in the constantly burning patience that lasts a lifetime. This is the quiet flame of holy 
oil…. 
 

The love of friends refers not to separate spiritual high points, not to the meetings, impressions, and 
holidays of life, but to all of life’s reality, even to banal, everyday experience. […] For philia knows a 
friend…by his smile, by his quiet talk, by his weaknesses, by how he treats people in ordinary human 
life, by how he eats and sleeps. But one cannot deceive with everyday life, and the true test of a soul’s 
authenticity is through life together, in the love of friends. Any person can accomplish one or another 
act of heroism. Anyone can be interesting. But only my friend can smile, speak, and comfort as he 
does, no one else. Yes, no one and nothing in the world can compensate me for his loss. 
 

The “together” of love must not be limited solely to abstract thought but necessarily requires 
palpable, concrete manifestations, including physical closeness. It is necessary not only to “love” one 
another but also to be close together, to attempt, as much as possible, to come closer and closer to 
one another. But when are friends closest to each other, if not when kissing? A kiss is the spiritual 
unification of the persons kissing. 
 

It is necessary to live a common life, it is necessary to illuminate and suffuse everyday life with 
closeness, even outward, bodily closeness. Communal life, the life of the parish, requires being-
together, co-abiding. But this “co” refers even more to the life of friends, where concrete closeness 
has a special force; and here this “co” acquires an epistemological significance. This “co,” understood 
as the “bearing of one another’s burdens,” as mutual obedience, is the vital nerve of friendship and 
its cross. And every friendship, like Christian life in general, is in this sense monasticism. Each of the 
friends uncomplainingly humbles himself before his life-companion (спутник жизни, “husband”), in 
the same manner as a servant before his master. 
 

Faithfulness to a once-established friendship, the indissolubility of friendship, as strict as the 
indissolubility of marriage, firmness to the end, unto the “blood of the martyrs”—that is the 
fundamental commandment of friendship, and the whole force of friendship lies in the observance of 
this commandment. There are many temptations to turn away from a Friend, to remain alone or to 
start new relationships. But a person who has broken off one friendship will break off another, and a 
third, because he has replaced the way of ascesis with the desire for psychic comfort.  
 

Every outsider seeks mine, not me, whereas a friend wants not mine but me. Only a friend, wanting 
you, however you are, receives in you all, fulness, and is enriched by it. But give your meagreness, 
yourself, only to your Friend, secretly, but not before your Friend tells you, “I ask not for yours but 



  

for you; I love not yours but you; I cry not about yours but about you.” The interpenetration of persons 
is the task, not the given, in friendship. When this interpenetration is achieved, it is in the nature of 
things that friendship becomes unbreakable and faithfulness to the person of the Friend stops being 
an ascesis, because it cannot be violated. 
 

Traditionally, there have been two…reinforcements of friendship: (1) the “natural sacrament” of the 
pledging of brotherhood; and (2) the grace-giving office of adelphopoeisis, which grew out of this 
“sacrament” as from a fruitful natural soil. The marriage of a member of the Church is, of course, the 
business of the whole universal Church—not in the sense that when one of the members marries all 
of the members marry his wife, but in the sense that, for everyone, this event has a certain spiritual 
significance and is not something indifferent. For each member, the wife of a brother becomes not 
just anyone but precisely the wife of the brother. Moreover, for one member she becomes simply a 
wife, but for the other members she becomes the wife of their brother. All we have said above about 
marriage holds also for adelphopoeisis. 
 

In the same way, since, for each member of the Church, the friend of a brother must be the friend of 
a brother, but only the friend of this particular brother, not the friend of everyone, there must 
necessarily be a force that orders and maintains the individuality of the union of friends. This force 
is jealousy, and its function is to isolate, separate, delimit, differentiate. The force of jealousy is alive 
in both friendship and marriage. Everywhere it is necessary to have definiteness of connections and 
constancy of unions, be it with a friend, a wife. In other words, everywhere there must be not only 
love but also jealousy. There must be jealousy toward friend, wife…. 
 

Love is free choice. From many persons, I, by an act of inner self-determination, choose one person 
and to this person, one of many, I establish a unique relationship, become attached in my soul to this 
person. This person stands in a crowd, but I summon him and, from the city square, I lead him into 
the cozy room of my heart. In other words, I make myself in relation to the chosen person such that 
this person becomes Thou for me. 
 

Friendship, I repeat, is exclusive, just as conjugal love is exclusive. “Multiple” is a sign of the 
imperfection of the object of love as such, a sign of the incompleteness of Thou as Thou. Both multiple 
marriage and multiple friendship are false in their very idea and must inevitably either pass into 
something personal (the first into single marriage, the second into single friendship) or become 
corrupt and decay utterly. Aristotle says: “One cannot be a friend to many when one has in view 
perfect friendship, just as one cannot at a single time be in love with many. This kind of friendship 
appears to be perfection and, as such, can be directed only at one person.” 
 

Lives of the Saints 
 

Ss. Amalberga of Maubeuge & Amalberga of Temse – commemorated on July 10 
 

St. Amalberga of Maubeuge was born in Brabant, a province of the Kingdom of the Franks 
(today part of Belgium), circa 640. Her father was St. Geremarus2 and she was the niece of Pepin of 
Landen, who compelled her to marry a great lord named Thierry, with whom she had a daughter, St. 

 
2 St. Geremarus (608-658) was a nobleman who held high positions in the courts of the Merovingian Kings Dagobert II 
(629-639) and Clovis II (639-657). St. Geremarus met St. Audoin, Bishop of Rouen, at Dagobert's court, and on his advice 
founded the Isle-sur-Epte Abbey (now Saint-Pierre-Bois). St. Audoin later ordained him as a priest. About 649 he moved 
to Pental Abbey, where he became the superior, but left after a revolt against his leadership. Again, on St. Audoin's advice 
he founded a new monastery in Fly, Saint-Germer-de-Fly Abbey. He had three other children beside St. Amalberga, a son 
and two daughters—all three died in infancy. 



  

Pharaildis. Upon the death of her first husband, Pepin had her marry Count Witger, Duke of Lorraine, 
with whom she had four children, Ss. Emebert, Reineldis, Ermelindis and Gudula. 
 

Sometime after the birth of their youngest child, Gudula, Count Witger decided to become a 
Benedictine monk in Lobbes Abbey, whereas St. Amalberga joined the Benedictine nuns of Maubeuge 
Abbey. She was known for her holiness, deep prayer life, and her devotion to the poor and sick. She 
is venerated as a patroness of the blind, and there are accounts of her performing miracles of healing. 
Some accounts of her life maintain that she was an abbess of Maubeuge Abbey, but this is unlikely. 
Nevertheless, she is remembered for her unwavering faith, charitable works, and her leadership in 
the monastic life. St. Amalberga died in 692 and her feast is celebrated on July 10, the supposed date 
of her repose (likely due to confusing her with St. Amalberga of Temse). The translation of her relics 
from Lobbes to Binche in the 15th century is celebrated on June 10. From the name “Amalberga” are 
also derived the names Amalia, Amelia, and Amy. 
 

  St. Amalberga of Temse was born in Ardennes, a forested region located in modern-day 
Belgium, but then within the Frankish Empire, in 741. She was raised by and was the ward of St. 
Landrada, founder of Munsterbilzen Abbey.3 From early childhood she was distinguished for her 
innocence, piety, and exceeding beauty, and was greatly revered throughout Flanders. Her reputation 
attracted the attention of Pepin the Short, who insisted that she marry his son, Charlemagne. When 
Amalberga, who was residing at Munsterbilzen Abbey and had made up her mind to devote herself 
to the Lord, declined. Charlemagne came to the abbey to persuade her. She again refused. In an 
unusual and fortuitous distraction, Charlemagne became involved in a bear hunt that gave Amalberga 
time to escape. 
 

Pepin married off Charlemagne to Hildegarde, but Charlemagne found Amalberga hiding in a 
church in Meteren and was horrified to find she had cut off her hair in an attempt to disguise herself 
from him, whereupon he burst into a paroxysm of rage and broke her arm while trying to drag her 
from the church, but her arm was immediately healed. She was able to escape from him again, to the 
banks of the Scheldt River. An enormous sturgeon is said to have carried her on its back to safety to 
Temse. Charlemagne unable to move her owing to a mysterious power that rendered her immovable, 
became physically ill, but he repented and was healed through Amalberga’s prayers. 
 

St. Amalberga became a nun under St. Landrada and either succeeded her as abbess or 
governed a community of nuns on her own lands. She died in Bilsen on July 10, 772, at the age of 31, 
and was buried at the church she built in Temse, which was dedicated to the Virgin Mary.  According 
to legend, St. Amalberga's body was escorted from Bilzen to Temse by "a number of sturgeons." St. 
Amalberga's relics were translated in 870 to St. Peter's Abbey at Ghent, but were dispersed by the 
Calvinists in 1578. 
 

St. Amalberga is represented in art with a sieve in her hand and with a sturgeon, trampling on 
Charlemagne. She is sometimes represented with geese because it was reported that she banished a 
flock of geese from Meteren, where they ate the newly-sown grain. She is also often represented 

 
3 The part of St. Amalberga of Temse’s vita about her having been raised by St. Landrada is impossible, as St. Landrada 
had died circa 690. It is probably a result of the frequent confusion between St. Amalberga of Maubeuge and St. Amalberga 
of Temse. Munsterbilzen Abbey was an abbey of Benedictine nuns in Munsterbilzen, Belgium, founded in around 670 by 
St. Landrada. It was plundered by Vikings in 881 but restored. From the 9th century it was dedicated to St. Amor. It was 
an imperial abbey of the Holy Roman Empire separately administered from the surrounding County of Loon. The abbess 
exercised lordship over the village of Munsterbilzen and four more villages nearby until 1773, when she was forced to 
recognize the suzerainty of the Prince-Bishop of Liège. The abbey was dissolved and its property confiscated at the time 
of the French Revolution. Dating back to the time of the Merovingian dynasty, it is considered the oldest women's convent 
in the Greater Netherlands. 



  

standing on a large fish, holding a book and an abbess' pastoral staff, and sometimes holding a sieve. 
She is invoked to heal intestinal disease, fever, and pains in the arms and shoulders. She is the patron 
saint of upper limb injuries, due to the legend about Charlemagne's assault of her, and of the town of 
Temse, Belgium. Her feast day is July 10, the date of her repose. The fishermen of the Scheld River, in 
honor of the miracle that enabled St. Amalberga to escape from Charlemagne, traditionally offer a 
sturgeon each year on her feast day to her chapel in Temse. 
 

Frequently Asked Questions 
 

“What do the Orthodox think about the Bible? What about Sola Scriptura?” 
 

Much of the content of Orthodox worship services consists of readings from the Scriptures, especially 
the Psalms. Readings from the Gospel occur at most services, along with regular readings from the 
Epistles. There are not now, nor have there ever been, any restrictions on the laity with regard to 
reading the Scriptures—they are, and always have been, encouraged to read them. As for Sola 
Scriptura, we believe that the Scriptures are the “canon”—the measuring stick—which must be 
applied to all doctrine, but it is not the only source doctrine. In other words, not all doctrine is found 
in the Scriptures, but no Orthodox doctrine contradicts the Scriptures.  
 

“Why is this so?” 
It’s because the Orthodox Church actually produced the Bible. The Church also lived Christian life to 
the fullest for centuries before the canon of the New Testament was even recognizable (AD 367). As 
such, the Bible is always understood within the life of the Church, not above or apart from it. The 
Bible is the Church’s book. 
 

So where did Sola Scriptura come from? 
Sola Scriptura is a heretical doctrine promulgated by the Protestant Reformer Martin Luther linked 
to the Protestant denial of Holy Tradition. What Protestants fail to understand is that Scripture is a 
product of Holy Tradition—it is written tradition. Even the Bible acknowledges the existence of the 
other, unwritten “stream” of Holy Tradition in John 21:25: “But there are also many other things 
which Jesus did; were every one of them to be written, I suppose that the world itself could not 
contain the books that would be written.” We need to be very much on guard against assuming that 
this heretical doctrine is Orthodox teaching. 
 

Recipe of the Month 
 

4th of July Cake 
 

As this July 4th is the 250th anniversary of the Declaration of Independence, I thought a patriotic cake 
resembling the American flag, and using seasonal berries, might make an appealing dessert for July 4th 
parties and cookouts. 
 

INGREDIENTS 
 

For the Cake: 
• 8 Tbsp. (2 1/4 sticks) unsalted butter, at room temperature, plus more for the pan 
• 3 cups sugar 
• 6 extra-large eggs, at room temperature 
• 1 cup sour cream (not low-fat), at room temperature 
• 1 1/2 tsp. pure vanilla extract 
• 3 cups all-purpose flour, plus more for the pan 



  

• 1/3 cup cornstarch 
• 3/4 teaspoon salt 
• 1 tsp. baking soda 

 

For the Icing: 
• 3 8-oz. packages cream cheese (not low-fat), at room temperature 
• 1 lb. (4 sticks) unsalted butter, at room temperature 
• 1 lb. powdered sugar, sifted 
• 1 1/2 tsp. vanilla extract 
• 2 half-pints blueberries 
• 3 half-pints raspberries 

 

DIRECTIONS 

1. For the cake: Preheat the oven to 350°F. Grease and flour a 17-by-12 1/2-inch sheet cake pan. 
(Note: this recipe may be halved for a smaller pan, as this recipe feeds an army). 

2. In a bowl with a mixer, mix the butter and sugar together on high speed until light and fluffy, 
about a minute or so. Add the eggs, 2 at a time. Mix after each addition. Add the sour cream 
and vanilla. 

3. In a separate bowl, sift together the flour, cornstarch, salt and baking soda. Turn the mixer to 
low and gradually add the flour mixture to the butter/sugar mixture, one scoop at a time. Mix 
after every addition. Keep adding the flour mixture until just combined. Do not over mix! 

4. Pour the thick cake batter into the prepared pan. (It's much thicker than regular cake batters). 
With a knife or offset spatula, spread the cake batter evenly over the pan. 

5. Bake until a toothpick comes out clean, 20 to 30 minutes. I baked mine for exactly 20 minutes, 
so you probably want to start checking then. 

6. For the cream cheese icing: Add the cream cheese and butter to the bowl of a mixer. Whip to 
combine. Add the powdered sugar and vanilla. Mix until thoroughly combined, scraping the 
sides once during mixing. 

7. Put about half of the frosting on the cake. Mark off the area of the stars with a toothpick. (No 
need to be proportionately accurate; just estimate). Prepare a pastry bag with a large star tip 
and fill up to 2/3 with icing. Fold down both corners to keep icing from splurging out the top. 

8. Grip the folded-down end tightly under your fingertips and start squeezing two lines of 
frosting at the bottom of the cake. Make two rows of raspberries on the cake, then add another 
two lines of frosting. 

9. Keep repeating: 2 lines of frosting, 2 lines of raspberries, 2 lines of frosting, etc. 
10. Fill the square in the corner with a nice layer of blueberries. With the star tip, squeeze little 

dollops of frosting all over the blueberries to look like stars. 
 

Variation: Simply frost the cake with all the icing and sprinkle raspberries and blueberries randomly 
and generously all over the cake. 
 

Special Donations 
 

Special Donations may be offered at $15 for the Altar Vigils, $10 for the Sanctuary Lamp, and $5 for any 
one of the following: St. John’s Cross, St. Nicholas’ Cross, and Triple Candelabra, and may be offered in 
memory of the departed or in honor of the living. For acknowledgement of Special Donations in the 
August 2026 issue, the donation must be recorded in the Special Donations register in the church 
vestibule by July 19, 2026. 
 



  

July 5, 2026 
 

Altar Vigils offered by Helen Wanko in memory of John Wanko (anniversary of birth). Sanctuary 
Lamp offered by the Wasilewski Family in memory of Valentina Travis and Anna Wasilewski 
(anniversary of birth). 
 

July 12, 2026 
 

Altar Vigils offered by the Wasilewski Family in memory of Julia Wasilewski (anniversary of birth). 
Triple Candelabra offered by Fr. W. Sophrony Royer in memory of Louise E. LeBlanc. 
 

July 19, 2026 
 

Triple Candelabra offered by Fr. W. Sophrony Royer in memory of Wilfred J. Royer. 
 

Daily Bible Readings 

 
 



  

Parish News 

 

Parish Council Meeting 
 

The Parish Council’s next meeting is Monday, July 13, 2026 at 6:00 PM. 
 

Annual Spaghetti Dinner in South River, New Jersey 
 

Tickets are now on sale for the Ss. Peter and Paul (South River) Men's Club Annual Spaghetti Dinner 
to be held on Saturday, July 11, 2026, starting at 6 PM, in the hall at 9 Jeffrie Avenue, South River, New 
Jersey. (Note: Great Vespers will be served at 5 PM). Besides a terrific meal of spaghetti, Carmen 
Spezzi's Sauce, sausage, meatballs, tossed salad, bread, ice cream, and coffee, there will be special 
entertainment you won't want to miss—Frank Sinatra, Dean Martin, and Marilyn Monroe will be in 
the house for two sets! Tickets are $40 per person ($20 for takeout from 6-7 PM without the show). 
Soda and water will be available for purchase at this BYOB event. For tickets, Phil Rogozenski at 
(908)331-1297. 
 

Schedule of Services 

 

July 5, 2026      July 19, 2026 
 
5:00 PM (Saturday) – Great Vespers  5:00 PM (Saturday) – Great Vespers 
9:30 AM (Sunday) – Divine Liturgy   9:30 AM (Sunday) – Divine Liturgy 
 
July 12, 2026      July 26, 2026 
 
5:00 PM (Saturday) – Great Vespers  5:00 PM (Saturday) – Great Vespers 
9:30 AM (Sunday) – Divine Liturgy   9:30 AM (Sunday) – Divine Liturgy 

 

 
 


